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1KaiV ei\don a[ggelon katabaivnonta ejk tou' oujranou' e[conta thVn klei'n th'" ajbuvssou kaiV a{lusin megavlhn ejpiV thVn cei'ra aujtou'. 2kaiV ejkravthsen toVn dravkonta, oJ o[fi" oJ ajrcai'o", o{" ejstin Diavbolo" kaiV oJ Satana'", kaiV e[dhsen aujtoVn civlia e[th 3kaiV e[balen aujtoVn eij" thVn a[busson kaiV e[kleisen kaiV ejsfravgisen ejpavnw aujtou', i{na mhV planhvsh/ e[ti taV e[qnh a[cri telesqh'/ taV civlia e[th. metaV tau'ta dei' luqh'nai aujtoVn mikroVn crovnon.

    4KaiV ei\don qrovnou" kaiV ejkavqisan ejp= aujtouV" kaiV krivma ejdovqh aujtoi'", kaiV taV" yucaV" tw'n pepelekismevnwn diaV thVn marturivan  jIhsou' kaiV diaV toVn lovgon tou' qeou' kaiV oi{tine" ouj prosekuvnhsan toV qhrivon oujdeV thVn eijkovna aujtou' kaiV oujk e[labon toV cavragma ejpiV toV mevtwpon kaiV ejpiV thVn cei'ra aujtw'n. kaiV e[zhsan kaiV ejbasivleusan metaV tou' Cristou' civlia e[th. 5oiJ loipoiV tw'n nekrw'n oujk e[zhsan a[cri telesqh'/ taV civlia e[th. Au{th hJ ajnavstasi" hJ prwvth. 6makavrio" kaiV a{gio" oJ e[cwn mevro" ejn th'/ ajnastavsei th'/ prwvth/: ejpiV touvtwn oJ deuvtero" qavnato" oujk e[cei ejxousivan, ajll= e[sontai iJerei'" tou' qeou' kaiV tou' Cristou' kaiV basileuvsousin met= aujtou' (taV) civlia e[th.
1. And I saw an angel coming down out of heaven, having the key of the abyss and a great chain on his hand.
2. And he laid hold (seized) of the dragon, the old serpent, who is the Devil, and (he) bound him a thousand years.

3. and cast (threw) him into the abyss, and shut and sealed it over him, in order that he should not deceive the nations any longer, until the thousand years are finished; after these things it is necessary that he be loosed for a little time.

4. And I saw thrones, and they sat on them, and judgment was given to them, and the souls of the ones having been beheaded for the witness (testimony) of Jesus and because of the word of God, and who did not worship the beast nor the image of the beast and did not receive his mark on their forehead nor on their hand; and they lived and reigned with Christ a thousand years.
5. The rest of the dead did not live again until the thousands years were finished. This is the first resurrection.

6. Blessed and holy is the one having part of the first resurrection; over these the second death has no authority, but they will be priests of God and of Christ, and will reign with him a thousand years.

The significance of Revelation 20 cannot be underestimated. Scholars have pondered the exegesis of this passage for centuries. Consequently, three positions have emerged. The first position is Premillennialism. The word “millennialism”
 means a “thousand years” mentioned six times in Revelation 20. “Pre” refers to the time before the “thousand years.”
 Therefore, Premillenialists
 argue that Christ will return before the initiation of the aforementioned thousand years. Historically, Premillenialists have been divided over when Christ will return, though they agree it will precede the millennium of Revelation 20. Dispensational Premillenialists
 contend that Christ will return in two separate stages: first, to rapture His church and second, to end this present world and bring about the prophetic promises
 of a land of peace and righteousness for a literal thousand years.
 
Conversely, Historical Premillenialists believe the rapture of First Thessalonians 4 is the same as the “glorious appearing” of Titus 2:13. Therefore, the Rapture and the Second Coming refer to the same event. This position bears much similarity to the Amillenialist viewpoint.
Amillenialism has a long tradition in Reformation history.
 The “A” negates “millenialist.” Thus, those who defend this position believe that there is no literal millennium. Some consider the term “Realized Eschatology” a more accurate description of this position, since with the First Advent of the blessed Lord; Christ’s millennial reign began in the hearts of believers.
 Summarily, Amillenialists
 prefer to see the millennium as a spiritual manifestation of the kingdom of God.
 During the period from the First to the Second Advent, the Church can expect to see simultaneous growth of justice and injustice, good and evil, Christianity and paganism.
 
A third position is Postmillennialism.
 “Post” indicates that Christ will return after the completion of the Millennial Age. This period endures from Christ’s First Coming in the Incarnation to His Second Coming in the Consummation.
 Unlike Amillenialists and Premillenialists, Postmillennialists believe that the Church can expect to see a great manifestation of the gospel throughout the nations.
 Nations will be converted to God in abundance, societies will be transformed, and peace and righteousness will reign
 for a thousand years.
 Nevertheless, Postmillenarians do not believe in a utopian society where all sin will be vanished.
 Since Postmillennialists are largely Calvinists, they recognize the post-lapsarian results of sin.
A Defense of Postmillennial Eschatology in Revelation 20

There is a general consensus within the Reformed tradition concerning the beginning of Christ’s kingdom. Amillenialists and Postmillennialists concur that Christ bound the evil one, Satan, in the first century.
 Further, they both agree that the binding
 of Satan had a very specific purpose— in order that he should not deceive the nations any longer (Revelation 20:3).
 The devil roams around seeking to devour as many as possible,
  but his ability to restrain the gospel from becoming a world-wide enterprise will continually fail.
 Before proceeding to make a positive case for a Postmillennial eschatology, one must note that in a substantial manner both Amils and Postmils share much in common with one another concerning Revelation 20.
 As Chilton remarks:
From the Day of Pentecost onward, orthodox Christians have recognized that Christ’s reign began at His resurrection/Ascension and continues until all things have been thoroughly subdued under His feet, as St Peter clearly declared (Acts 2:30-36).


Chilton’s claim testifies to the overall unity of thought from the early church to the present day—defended by Post and Amillenarians alike—that the kingdom of God has come upon confessors of the true Messiah.
 Further, believers do not wait Christ’s reign in the future, but believe He has reigned from the first century until now, and His kingdom shall reign forever and ever. Arguing for eschatological distinctions, Keith Mathison observes:
…it should be noted that postmillennialism (and Amillenialism), in contrast to premillennialism, does not teach that this single passage, in this highly symbolic book, should be the cornerstone of one’s system of eschatology.


Reformed thought is comprehensive and covenantal in nature. It builds from Old Covenant prophecies and reaches a crescendo in Christ, rather than one particular pericope. Hence, to depend solely on one passage to build a positive case for one’s millennial position—as Premillennialism does—makes Revelation 20 the apex of eschatological discourse and debate. Even George E. Ladd
 admits that if Revelation 20 were not the vision of the Second Coming, then we would be left with no clear reference to the events of the end.



In contrast, Postmillennialism
 argues that Revelation 20 gives greater conviction to the Church of Christ that His kingdom is an everlasting kingdom. Further, Postmillennialism builds its case from the entirety of sacred revelation: from the promise of the coming seed
 to the triumph of the Lamb over the Evil One.
 Unlike other approaches, Postmillenarians believe in a present reign on earth, which will be consummated in the Second Coming of the Lord when He will be all in all (I Corinthians 15:26). 


In considering Revelation 20, there are at least two distinct exegetical observations that distinguish the eschatology of hope of Postmillennialism from Amillenialism and Premillennialism.
 They are:
a) The nature of Satan’s defeat.

b) The nature of the reign of the saints.
 
The Nature of Satan’s Defeat

Revelation 20:1 reads: “And I saw an angel coming down out of heaven, having the key of the abyss and a great chain on his hand.”
 The question of whether chapter 20 follows chronologically is one of great dispute. Amillenialists generally assert that chapter 20 is a recapitulation of the inter-advental period, that is, from the first to the second coming of Christ.
 For instance, Amillennial theologian Simon Kistemaker argues:
A linear interpretation of chapters 19 and 20 encounters a difficulty with respect to the anti-Christian forces that were completely destroyed in 19:18, 21 and reappear in 20:8. Chapter 19 offers no indication that, at the conclusion of the final battle, survivors were able to regroup for another confrontation. Instead it conveys the concept of finality, for Christ as King of kings and Lord of lords is victorious.
 


Kistemaker reasons in his exposition of chapter 20 that verse one could not be referring to Christ, since “in subsequent verses nothing is said about the victorious Christ.”
 He argues that the angel that bound the dragon (v.2) could not be Jesus. However, this position seems to neglect the authorial intent of John. The Revelation is about Jesus the Christ; hence, He must be the victor.
 Though there are clear elements of recapitulation, John’s thoughts merely transitions to deliver the fate of the evil one—the old serpent, the Devil. Chilton confirms that the angel coming down from heaven (v.1) is the same angel from chapter 10:1: The Lord Jesus Christ. Christ is the angel of the Covenant.
 As Chilton brilliantly notes:
His absolute control and authority over the Abyss are symbolized by the key and the great chain. The author sets up a striking contrast: Satan, the evil star that fell from heaven, was briefly given the key to the Abyss (9:1); but Christ descended from heaven, having as His lawful possession ‘the keys of death and of Hades’ (1:18).


Since Satan is the greatest enemy of the Lord Jesus, then it is Christ who must win the battle.
 Philip Mauro makes clear: “The end of all earthly enemies of Christ was shown in the visions of the preceding chapter. There remains, therefore, only the archenemy, the great spiritual adversary; and now he too is dealt with.”
 Satan cannot be defeated like the other enemies of God on earth, thus, Satan is defeated in two stages. In stage one, Satan is bound so the nations can no longer be deceived and, as a result the gospel spreads throughout all the earth bringing unprecedented conversions and victory to the Church of Christ. In stage two, there is the final triumph of the lamb and the great humiliation of the old serpent, when the evil one (vs.3) is loosed for a little season only to suffer cosmic humiliation by the triumphant church of Christ on earth, and finally to be crushed once and for all
 (vs.7-10) by the Almighty king of creation—Jesus Christ. The nature of Satan’s defeat is the reason the Post-Millenialist has great hope in the missiological call to the nations to baptize and disciple all under heaven.
 
The Nature of the Reign of the Saints


Revelation 20:4-6
 describes the nature of the reign of the saints. Amillenialist writers Charles Hill
 and Simon Kistemaker
 contend vociferously that the reigning of the Saints for a thousand years (vs. 4) is in heaven. Charles Hill argues that the “heavenly” position is the Amillennial position and that it can also be defended from writings of the early church.
 Proponents of Amillenialism and Postmillenialism differ in answering this question: Where do the Saints reign? How they answer this question determines the eschatological conclusion scholars reach.

Due to the apocalyptic genre of Revelation, the interpretation requires careful exegesis.
 There is a certain heavenly picture being drawn when St. John speaks of Saints seated upon thrones, judging, living and reigning with Christ a thousand years. Nevertheless, Scripture must prevail over pre-conceived notions of what the text should render. It is clear that the “they” of verse four refers to the twenty-four elders (4:4; 11:16). They are the ones enthroned and reigning with Christ. The twenty-four elders represent the entire assembly of Christ’s Church on earth. The Revelation already indicates this reality. As Chilton observes:
Throughout the prophecy God’s people are seen reigning as priests with Christ (1:6; 5:10), wearing crowns (2:10; 3:11), possessing kingly authority over the nations (2:26-27), seated with Christ on His Throne (3:21). These things are all symbolized in the picture of the heavenly presbytery (4:4)…


Marcellus Kik addressed who the saints are that are seated on the thrones: “Every saint in the new dispensation is seated upon the throne…otherwise the thrones are limited to only a small portion of the saints of Christ. All are not martyred, nor do all live during the period of the beast.”
 This is a present earthly reign of the saints.
 The first resurrection
 depicts the newness of life in Christ. It is regeneration through Christ
 that the saints are made prepared to judge and to rule in this glorious millennial reign of a thousand years.


The Post-Millennial eschatology
 is the only position that provides full justice to the greatness of the Great Commission, the Dominion Mandate, and the triumph of Christ over His enemies and the old serpent, the Devil. His dominion is an everlasting dominion and His kingdom shall reign forever and ever. Amen.
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� Also known in the early church as “chiliasm.”


� As I shall explain later, one’s assumptions about the genre of Revelation will determine how one ought to understand the nature of the thousand years.


� Proponents of Historical Pre-Millennial eschatology include the honorable Baptist minister and Professor George Eldon Ladd (1911-1982), and Presbyterian ministers John Montgomery Boice (1938-2000) and cultural apologist Francis Schaeffer (1912-1984).


� Proponents of Dispensationalism include Charles Ryrie, Charles Walvoord, John McArthur, Tim Lahaye, and many others. Dallas Theological Seminary played a crucial role in training many pastors in the early part of the 20th century from a Dispensational perspective. Further, it is safe to say that even to this day, Dispensationalism is the explicit or implicit eschatology of the majority of American evangelicals. Distinct to this position is the strong belief that God has two plans for two peoples: Israel and the church. Christ will first rapture His church on earth, and then return to work with ethnic Israel.


� Isaiah 65.


� Unlike Dispensationalists—who view the thousand years as literal—George Eldon Ladd writes: “A thousand equals the third power of ten—an ideal time. While we need not take it literally, the thousand years does appear to represent a real period of time, however long or short it may be.” Ladd E. George, A Commentary on the Revelation of John. Grand Rapids: Eerdmans, 1972.) 262.


� The Lutheran tradition is most solely responsible for the adoption of this position during the years since the Reformation in the 16th century. Luther’s two-kingdom model influenced many Reformed theologians to place a greater stress in the ministry of the church and de-politicize earthly dominion strategies for the sake of the age to come, which A-millenialists believe to be after the Second Coming.  A modern seminary to uphold this Lutheran emphasis include: Westminster Theological Seminary in California. Professor Michael Horton has been a strong critic of Christian activism in politics.  Much of his critique is valid when criticizing the contemporary church, who has all but forgotten the role of the Word and Sacrament in the Holy Church. Nevertheless, Horton fails to understand the universal significance of the Lordship of Christ beyond the church to the all spheres of government including: ecclesiastical, civil, familial, and individual.


� “Amillennialists further hold that the kingdom of God is now present in the world as the victorious Christ is ruling his people by his Word and Spirit…” –Anthony Hoekema. Quoted in R.C. Sproul’s: The Last Days According to Jesus, published by Baker Books, 1998. pg. 195


� Proponents of Amillenialism include Jay Adams, Charles Hill, Simon Kistemaker, Greg Beale, Kim Riddlebarger, only to name a small list of honorable men in the Reformed tradition. This is undoubtedly the prevailing position in the Reformed Church today.


� Or as some prefer: A heavenly reign.


� At this point it is important to note the diversity within this camp. There are Amillenialists who are pessimist concerning the triumph of the gospel over the nations (these would be the more classical Amillenialists) and then there are those who choose to remain skeptical about the future triumph of the gospel in converting the nations. These may be called “optimistic Amillenialists.” Former professor at RTS/Orlando told me in a personal conversation that this is where he stands. Richard remains skeptical because he believes that if the church fulfills her duty, she can expect blessings, if she fails, she can expect curses.


� Proponents of Postmillenarianism include many giants of the Christian faith. David Chilton calls Athanasius the “patron saint of Post-Millennialism” due to Athanasius’ belief in the victory of the gospel. See David Chilton: Paradise Restored: A Biblical Theology of Dominion. Other defenders include John Calvin, (though claimed also by Amillenialists; see Gary North’s book: The Abandonment of Van Til’s Legacy, where he argues for a Calvinian Postmillennialism) the majority of Puritan writers, Princetonian scholars like B.B. Warfield, Charles and A.A. Hodge, and contemporary voices like R.C. Sproul and Kenneth Gentry.


� At this juncture there is tremendous similarity between Amils and Post-Mils. The Puritans like Jonathan Edwards, though strongly Postmillenarians argued for a literal thousand years. Few Postmillenarians today argue this point. Kenneth Gentry differentiates two forms of Post-Millenialists: Pietistic Post-Mils and Theonomic Post-Mils. The pietistic post-mils would been the Puritan tradition and the theonomic post-mils would include R.J. Rushdoony and Gentry himself


� For an excellent defense of the victory of the gospel proclamation see, Kenneth Gentry: He Shall Have Dominion, published by Wipf and Stock. 


� Isaiah 2, 11, 65, Psalm 2, 10,110.


� Like Amillennialists, Postmillenarians also believe that the thousand years are a determined long period of time. Thus, 1,000 serves as a representative number.


� Calvinistic Post-Millennialism has nothing in common with liberation theology. 


� Matthew 12:29; Luke 10:18; John 12:31; Hebrews 2:14; I John 3:8.


� The Greek word e;dhsen is an aorist, which points to a completed action. Cleon Rogers Jr. & Cleon Rogers III, The New Linguistic and Exegetical Key to the Greek New Testament. Zondervan Publishing House, Grand Rapids, 1998. pg.647.


� Satan was at great liberty to deceive the nations in the Older Testament. With the coming of Christ, the gospel went beyond Israel to the ends of the earth (Isaiah 2).


� I Peter 5:8. “Be sober-minded; be watchful. Your adversary the devil prowls around like a roaring lion, seeking someone to devour.” English Standard Version.


� For tangible evidence of the powerful world-wide influence of the gospel see: Philip Jenkins, The Next Christendom: The Coming of Global Christianity, Oxford University Press / 2003.


� One may wish to consider B.B. Warfield, a leading Postmillennialist in the early part of the 20th century who took a classical Amillennial position of Revelation 2, in the sense that Revelation 20 was a recapitulation of Christ’s victory over Satan in Christ’s first coming. See, Benjamin B. Warfield, “The Millennium and the Apocalypse,” Biblical Doctrines (New York: Oxford University Press, 1929), pp. 643-64. Used as a source in David Chilton’s commentary on Revelation.  David Chilton, The Days of Vengeance: An Exposition of the Book of Revelation (Ft. Worth, TX: Dominion Press, 1987) p.493.


� Interestingly, Chilton argues that Premillennialism was originated by the Ebionite arch-heretic Cerinthus; the false apostle who opposed St. Paul and St. John and claimed that he revealed his doctrine of chiliasm from angels.


� Luke 17:21. “…nor will they say, ‘Look, here it is!’ or ‘There!’ for behold, the kingdom of God is in the midst of you.” English Standard Version.


� Keith Mathison, Postmillennialism: An Eschatology of Hope (Phillipsburg: Presbyterian & Reformed, 1999) 155.


� Ladd is one of the leading proponents of Premillennial thought in the 20th century.


� George Eldon Ladd, ‘Historic Premillennialism’, in The Meaning of the Millennium: Four Views, ed. Robert G. Clouse, pg. 34. See also, Cornelis Venema’s excellent piece entitled: What about Revelation 20?  This is taken from a series of articles entitled: Evaluating Pre-Millennialism.


� I will also assume that Amillenialists would stand firm in critiquing Pre-millennialism.


� Genesis 3:15.


� Hebrews 2:14.


� Postmillennialism generally categorizes their position as optimistic, hopeful, victorious, triumphant, etc. Of course, no position wants to claim that they are pessimistic and defeatist. Nevertheless, the issue is the future of this present world; in other words, Will the gospel convert the nations? The question is not our future in the New Heavens and New Earth. In the latter sense, no position denies the glories of a consummated world. Hyper-Preterism will not accept the New Heavens and New Earth as a future event. However, this form of thinking is both heretical and perverse.


� Revelation 20:1-3.


� Revelation 20:4-6.


� Unless otherwise mentioned, all quotations from Revelation 20 come from the author’s own translation.


� Some Post-Millenialists also hold to this position. See B.B. Warfield.


� Simon Kistemaker, Revelation (Grand Rapids: Baker, 2001) 532.


� Ibid. 533.


� Since this is a recapitulation of Satan’s initial defeat (Matthew 12:29) when Christ bound the strong man (Satan), then this passage must be a reference to Jesus’ binding of Satan, and not Michael, nor any other angel. The great scholar Philip Mauro also concurs that this angel is Jesus himself in his classic commentary: Mauro, Philip. Of the Things Which Soon Shall Come to Pass. Colonial Press Ink: Clinton, Mass. 1933, pg. 516.


� Malachi 2:7; 3:1. “For the lips of a priest should guard knowledge, and people should seek instruction from his mouth, for he is the messenger of the Lord of hosts.” English Standard Version.


� Chilton, David. The Days of Vengeance: An Exposition of the Book of Revelation (Ft. Worth, TX: Dominion Press, 1987) p.499. Italics and Bold words are the original emphases from David Chilton and not my own.


� Quoting Martin Luther’s great Reformational anthem: A Mighty Fortress is Our God.


� Mauro, Philip. Of the Things Which Soon Shall Come to Pass. Colonial Press Ink: Clinton, Mass. 1933, pg. 515.


� Verses 7-10 expose the final outcome of Satan and his minions. According to David Chilton: “St. John’s image for the gathered people of God combines Moses’ camp of the saints with David and Solomon’s beloved City. This city is the New Jerusalem, described in detail in 21:9-22:5. The significance of this should not be missed: The City exists during the Millennium (i.e. the period between the First and Second Advents of Christ), which means that the “new heaven and new earth” (21:1) are a present as well as future reality. The New Creation will exist in consummate form after the Final Judgment, but it exist, definitely and progressively, in the present age (2 Cor. 5:17).”


� Matthew 28:18-20


� And I saw thrones, and they sat on them, and judgment was given to them, and the souls of the ones having been beheaded for the witness (testimony) of Jesus and because of the word of God, and who did not worship the beast nor the image of the beast and did not receive his mark on their forehead nor on their hand; and they lived and reigned with Christ a thousand years.


The rest of the dead did not live again until the thousands years were finished. This is the first resurrection. Blessed and holy is the one having part of the first resurrection; over these the second death has no authority, but they will be priests of God and of Christ, and will reign with him a thousand years. ESV


� Class notes from Hebrews to Revelation. Lectures delivered by Charles E. Hill. See pages 44-49 for exegesis of Revelation 20. These notes have not been made available to the public.


� Simon Kistemaker, Revelation (Grand Rapids: Baker, 2001) 537. Quoting Leon Morris, “John is taking the reader behind the scenes and reveals what has happened to the martyrs who have died a physical death.”


� Charles Hill, lecture notes, pg. 44. Hill’s book Regnum Caelorum delivers a blow to Pre-Millennialism, who argue that the early church was largely, if not, dominantly chiliastic. According to Hill, though there was a strong chiliastic presence, a spiritual or heavenly reign of the saints during the millennial period was also prevalent.


� In other words, we interpret Scriptures with Scriptures. We never interpret the Bible in light of our sociological dilemmas or as Greg Bahnsen once wrote “newspaper exegesis.”


� Chilton, David. The Days of Vengeance: An Exposition of the Book of Revelation (Ft. Worth, TX: Dominion Press, 1987) p.509. Chilton further observes the nature of this heavenly presbytery when he writes: “As kings, the elders sit on thrones; as priests, they are twenty-four in number (cf. I Chron. 24), and they wear crowns (cf. Ex. 28:36-41).


� Kik, Marcellus. An Eschatology of Victory. P&R: Phillipsburg, New Jersey.1971. pg.45.


� Due to my limitation of 1,800 words, I will leave the reader with the exegesis of Marcellus Kik in: An Eschatology of Victory, pgs.44-49, Philip Mauro’s commentary on Revelation, pgs. 515-520, and David Chilton’s legendary commentary on Revelation, pgs. 508-519. I strongly recommend purchasing Chilton’s commentary. An on-line version of it exists at www.freebooks.com.


� Revelation 20:4-5.


� As James Jordan has argued, this resurrection is a cleansing ritual. It seems logical therefore, that this may be speaking of water baptism. If this is true, water baptism and regeneration have much in common as Paul testifies in Romans 6.


� Once again, the thousand years is a symbolic figure for a long, but definitive period of time. We may just be in the pre-Christian era. We have not yet seen anything even close to the grandeur of the manifestation of God’s kingdom on earth.


� Professor Chuck Hill writes: “But this also is a problem for Postmillennialists.  The release of Satan and his continued, brief, activities in engineering the last attack on the church does not fit the picture of a Christianized planet at the time of Christ’s return.  The attack parallels the description of ch. 11 in terms of the Beast, where he will finally execute the 2 witnesses, who will, however, rise triumphant.  Here is a problem for over-optimistic, over-realized eschatology.  This should keep us on our guard against triumphalism and the false hope of societal “entire sanctification” before the return of Christ.  (The parallel with personal sanctification is always to be kept in mind.)”


Hill appears to miss the point of Postmillennial eschatology when he argues that we are overly-optimistic.  If we are overly-optimistic it is because we believe by faith that the gospel will triumph. The issue is one of hermeneutics. Amillenialists see prophetic texts of triumph and they cannot fathom this taking place in the same world, which God declared “good.” James Jordan cautions us with the subtle Gnosticism that creeps into our theology. The church has already lost too much time focusing on what will happen when we die, when we should spend our time and efforts and occupy until Christ comes (Luke 19:11-13).


 The release of Satan is for a little season. Even this little season is under the providence of God. My position, as I have argued, is that the release of Satan takes place so that he must encounter the second stage of his cosmic humiliation. In other words, he is released, so that he may be humiliated. An animal that has been bound for a thousand years gives much room for the church to organize itself. If you imprison a dangerous animal for many years, his captors will have come up with a way to destroy it when it is released. The church has overcome the evil one, hence, it is a simple reality to envision Christ empowering His church to give a final blow to that dangerous enemy of God—Satan. 


Hill’s final observation is also somewhat troubling. He argues: “The parallel with personal sanctification is always to be kept in mind.” This is the same parallel that has been used by post-millennial writers for a very long time. In fact, Kenneth Gentry used this very argumentation in his famous debate with A-Millennial theologian Richard Gaffin. Indeed, the Christianization or the sanctification of the world is like unto our own sanctification. We do not see immediate results, however, we may trust in God’s power to persevere His people (Philippians 1:6). Who we are as Christians 10 years ago is different than who we are now. We mature in our faith, not digress from it.








